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   יםנִָ‹ בהֵאֹה  וùְהùַמֶּלֶךְ ְ‹למ11:1ֹֹ
לַגְִ‹˚תָ‡ר˚ת ְ‹בַע מֵא ù˚וùַיְהִי־ל )3(  ים ùÍפִֽ

ח נִָ‹ים ˚תְ‹לֹ‹ מֵא ַ̃ Ìִַו   
)1( Ìִרְעֹ ˚תנָכְרıַת־Êַאֶת־ùְת ו˚Ìִה מ˚אֲב  

Ìֹ מÌִֹתאֲדֹ אֲרָמִּית עַמֳּנÌִ˚ת ִ̇ ׃  אֱמֹרִי˚תוֶ תחִ
אֶל־Êְנֵי  מִן־הÁùַ˚יִם אֲֶ‹ר אָמַר־יְהוָה 2

 ÍÄ־יָבÄהֵם לùְהֶם וùָב ÍÄ־תָבÄיְִ‡רָאֵל ל  
   יÍÏַ אֶת־לְבַבùְכֶם אַחֲרֵי ıֶןם בùָכֶ

 ה׃  אֱלהֵֹיùהֶם ùÊָהֶם Ëָבַק ְ‹למֹֹה לùְאַהֲבָ
 

                          
  ה וùַיְהִי לùְעֵת זִקְנַת ְ‹למֹֹ 4 
  

ה לְבָבù˚ ָ‹לֵם עִם־יְהוָה אֱלהָֹיùו וùְלÄ־הָיָ
   יùוùÔִלְבַב Ëָוִיד אָבִ

י ˚ אַחֲרùֵאֶת־לְבָב תי˚רִכÚְָים הִַ‹Úָ הÌַÏÍַוַ

ים  ים אֲחֵרִ֑ י אֱלהִֹ֣ נָָ‹יùו֙ הÍÏִ֣ אֶת־לְבָבù̊֔ אַחֲרֵ֖
ה לְבָ יùו וùְלÄ־הָיָ֨ ה אֱלהָֹ֔ בù֤˚ ָ‹לֵם֙ עִם־יְהוָ֣

יùו׃   יד אָבִֽ ב Ëָוִ֥   ùÔִלְבַ֖
 

  
  

˚Ìִ֤ה מ˚אֲב ת נָכְרÌִ֛˚ת רÊַ֖˚ת וùְאֶת־Êַת־ıַרְעֹ֑
מִ Ìֹֽת׃ עַמֳּנÌִ˚ת֙ אֲדֹ֣ ִ̇ ת חִ ֹ֖Ìִת צֵדְנ ֹ֔Ì 

י  2 מַר־יְהוָה֩ אֶל־Êְנֵ֨ ר אָֽ ם אֲ‹ֶ֣ מִן־הÁùַ˚יִ֗
 Íא ֹ֣ ם וùְהֵם֙ לÄ־יָב אÍ בùָהֶ֗ ֹ֣ א־תָב ֹֽ ל ל יְִ‡רָאֵ֜

י  ם אַחֲרֵ֖ ם אָכֵן֙ יÍÏַ֣ אֶת־לְבַבùְכֶ֔ בùָכֶ֔
ה לְ ק ְ‹למֹֹ֖ ם Ëָבַ֥ ם ùÊָהֶ֛ ה׃  אֱלהֵֹיùהֶ֑ ùאַהֲבָֽ

ע מֵא֔˚ת  3 ים ָ‡ר˚ת֙ ְ‹בַ֣ וùַיְהִי־לù֣̊ נִָ‹֗
יùו אֶת־לùÊִֽ˚׃   ‹ מֵא֑˚ת וÍÏ֥Ìַùַ נָ‹ָ֖ ֹ֣ ים ְ‹ל לַגְ‹ִ֖ ùÍפִֽ

ה  4 ת ְ‹למֹֹ֔ י לùְעֵת֙ זִקְנַ֣   וùַיְהִ֗

ים ב נָ‹ִ֧ ה אָהַ֞ לֶךְ ְ‹למֹֹ֗  11:1              וùְהùַמֶּ֣

 

1 Kgs 11:1 אָהַב (ed A) M ] ֹבהֵא * (ed B) G (φιλογύναιος) cf Tms (רחים) (vocal, equal?) ↓ 

יםשת שבע מאות ופלגשים שלש מאות ויקח נויהי לו שרו + [ נשים ║  (ed B) G (καὶ ἦσαν 
αὐτῷ ἄρχουσαι ἑπτακόσιαι καὶ παλλακαὶ τριακόσιαι καὶ ἔλαβεν γυναῖκας) (transp v. 
3 and exeg) ↓ ║ רבות (ed A) M ] > (ed B) G? ↓ ║ אדמית (ed A) M ] +pre ארמית* (ed B) 

G (Σύρας) (dittog) ↓ ║ צדנית  (ed A) M ] > (ed B) G (harm Deut 7:1) ↓ ║ חתית ] + 

אמריותו * (ed B) G (καὶ Αμορραίας) (harm Deut 7:1) ↓ ║ 2  פן* (ed B) G (μή) S (ܐĆãßܕ) T 

 M V (certissimo enim) (mod?) ↓ ║ 3 ≈ (3) (transp ed B, see sub v (ed A) אכן [ (דלמא)

 M ] > (ed B) G (ed A) ויטו נשיו את לבו ║ ↓ M (> G) (explic) נשים pre+ [ שרות ║ (1

(exeg) ↓ ║ 4  אחרים...נשיו  and אביו...ולא  (ed A) M ] transp G (ed B) ↓ ║ נשיו הטו (ed A) 

M ]  *הנכריות יםשויטו הנ (ed B) G (καὶ ἐξέκλιναν αἱ γυναῖκες αἱ ἀλλότριαι) (exeg) ↓ ║ 

  G (θεῶν αὐτῶν) (exeg) (ed B) *אלהיהן [ M (ed A) אלהים אחרים
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י  5 רֶת אֱלהֵֹ֖ י עְַ‹˙ֹ֔ ה אַחֲרֵ֣ לֶךְ ְ‹למֹֹ֔ ֵ֣Ìùַו
ץ עַ ̃ ם ִ‹ ֹ֔Ôְי מִל ים וùְאַחֲרֵ֣ ים׃ צִדֹנִ֑    מֹּנִֽ

 

 

 

 

 

אָז יִבְנֶה ְ‹למֹֹה Êָמָה לùִכְמ˚‹ 7  

עַ‡ ְ‹למֹֹ֛ ַ֧Ìùַהו י יְהוָ֑ ע ùÊְעֵינֵ֣   6   ה הùָרַ֖
 
 
יùו׃      ד אָבִֽ ה ùÔְדָוִ֥ י יְהוָ֖ א אַחֲרֵ֥ א מִלֵּ֛ ֹ֥ וùְל

  ס 
ה לùִכְמ˚‹֙   7 ה Êָמָ֗ ה ְ‹למֹֹ֜     אָז֩ יִבְנֶ֨

 ֹ ֹ מִלÔְֹםÍלְב מ˚אָ יהֵאֱל ̊ ן Êְנֵי עַמּיהֵאֱל
  ׃Íלְעְַ‹תֹרֶת ˙˚עֵבַת צִדֹנִים

ב ץ מ˚אָ֔ ̃ י עַמּֽ֯⌈⌉ ִ‹ ץ Êְנֵ֥ ̃ לֶךְ ִ‹  ˚ן׃ ùÍלùְמֹ֕
     
יùו הÚָùַכְרÌִ֑˚ת וùְכֵ֣ 8 ה לùְכָל־נָ‹ָ֖ ן עָָ‡֔

ן׃          מַקְטִיר֥˚ת ùÍֽמְזÊְַח֖˚ת לùֵאלהֵֹיùהֶֽ

 
 

˚ת ו הÚָùַכְרÌִיùוùְכֵן עָָ‡ה לùְכָל־נָָ‹ 8   
ן׃  לùֵאלהֵֹיùהֶחùÍַמְזÊֵַ ירמַקְטִ   
ה וÌַùַעַ‡ ְ‹למֹֹה הùָרַע ùÊְעֵינֵי יְהוָ )6(                          
    יùו׃Ä מִלֵּא אַחֲרֵי יְהוָה ùÔְדָוִד אָבִל 

                       
 
 
 
5 (> ed B) (exeg) ↓ ║ אלהי (ed A) M ] שקץ*? Gmss (βδελύγματoς ) (theol) ↓ ║ צדנים (ed 

A) M ] + *ואחרי כמוש שקץ מואבים  Smss (ܐÙܐܒÍâܐ ܕÿàÏܫ ܖÍãÜ ܪÿܘܒ) (harm  כמוש
בני  [ M (ed A) עמנים ║ ↓ (equal) (ܐÌßܐ) S *אלהי [ M (ed A) שקץ ║↓ (v 7 שקץ מואב
 G (ed B) *לא [ M (ed A) ולא ║ ↓ S Gmss (υἱῶν Αμμων)║ 6 ≈ (6) (transp ed B) *עמון

(οὐκ) ║ 7 1,2שקץ (ed A) M ] *יהלא 1,2 (ed B) G (εἰδώλῳ) ║ מואב ] +  Êְַנֵי  רהıְאֲֶ‹ר ע∞ל־
 [ M (ed A) ולמלך ║ ↓ (Kgs 23:13 2 אשר על פני ירושלם explic + harm) M  םִיְרÍָ‹לַ

םמלכול*  (ed B) G (Antiochene text: μελχολ, μελχομ; others: τῷ βασιλεῖ αὐτῶν) S 

ת תועבת צדניםרתשולע* + [ עמון ║ ↓ (?equal) (ÍÝàâܡ)  (ed B) G (καὶ τῇ Ἀστάρτῃ 
βδελύγματι Σιδωνίων) (harm?) ║ 8 *חומזב ירמקט  (ed B) G (ἐθυμία καὶ ἔθυε) ]  מקטירות
 ↓ M ] (exeg) (ed A) ומזבחות
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Text-Critical Commentary 
 
The divergences between the Septuagint on the one hand, the MT and the other versions 
on the other hand, point to the existence of two distinct Hebrew editions of 1 Kings. It is 
not easy to determine which edition precedes the other. On the whole, M reflects an older 
stage than G, but there are many details where the relation seems to be the reverse. After 
the two editions branched off from one another, each one of them continued to be altered 
by scribes.  
 
Bibliography 
Z. Talshir, “1 Kings and 3 Kingdoms — Origin and Revision. Case Study: The Sins of 
Solomon (1 Kgs 11),” Textus 21 (2002), 71-105. 
 
1 Kgs 11:1 אָהַב (ed A) M ] ֹבהֵא * (ed B) G (φιλογύναιος) cf Tms (רחים) (equal?) 
 While M states that Solomon loved many foreign women, G says he was a “lover 
of women”. Each reading fits its own context well, M proceeding to enumerate the 
foreign nations among which Solomon took wives, and G leading on to the information 
that S. had many wives.  

The vocalization of the form as a participle in edition B is uncertain. One 
manuscript of Targum Jonathan vocalizes the form רחים, corresponding to אהב, as a 
participle (all other manuscripts vocalize as a perfect, in accord with M). The possible 
agreement of G with a T manuscript may be due to polygenesis. 
 
 G (καὶ ἦσαν αὐτῷ (ed B) ויהי לו שרות שבע מאות ופלגשים שלש מאות ויקח נשים  + [ נשים
ἄρχουσαι ἑπτακόσιαι καὶ παλλακαὶ τριακόσιαι καὶ ἔλαβεν γυναῖκας) (transp v. 3 and 
exeg) 
 Edition B separates the issue of having many wives from that of marrying foreign 
women, by introducing into verse 1 the information on the high number of Solomon’s 
wives and concubines. In edition A, this information comes in verse 3, suggesting that all 
Solomon’s wives were foreign. Edition A does not separate the issues of many wives and 
foreign wives. Edition B is more rational than edition A on this point. Nevertheless, the 
Wiederaufnahme by means of the words ויקח נשים, which are lacking in edition A, 
suggests that edition B is secondary. Edition A is a mess, edition B an unsuccessful 
attempt to clean it up.  
 
 ?M ] > (ed B) G (ed A) רבות

 The absence of the adjective רבות, “many”, in G may reflect the earliest stage of 
the text. It is easier to imagine that the word was added by a later scribe to edition A than 
to explain why it was omitted in edition B. Possibly, however, G’s φιλογύναιος reflects 
 .(Talshir) אהב נשים רבות
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 G (Σύρας) (dittog) (ed B) *ארמית M ] +pre (ed A) אדמית
 The addition of “Aramaic (women)” in G probably reflects a duplication of the 
word אדמית, “Edomite (women).” 
 
  M ] > (ed B) G (harm Deut 7:1) (ed A)  צדנית

אמריותו + [ חתית * (ed B) G (καὶ Αμορραίας) (harm Deut 7:1) 
 With the omission of the Phoenicians and the addition of the Amorites, the list of 
forbidden nations is to some extent realigned with the prescription in the Torah (Deut 
7:1). In Ezra 9:1 and Neh 13:1-3, 23 the interdiction of intermarriage is extended from 
the seven Canaanite nations to include other foreigners.  
 
 M V (certissimo enim) (mod?) (ed A) אכן [ (דלמא) T (ܕĆãßܐ) G (μή) S (ed B) *פן 11:2
 The use of אכן in M, confirmed only by V (certissimo enim), is suspect, since the 
particle elsewhere invariably introduces statements that are contrary to expectation. If G, 
S and T do indeed reflect a Hebrew text reading פן, this may be the original. Note that פן 
appears to have been edited out also in 2 Kgs 18:32, as a comparison with the parallel in 
Isa 36:17-18 will show.  The reason for these changes may perhaps be found in the 
history of the Hebrew language. In Late Biblical Hebrew, פן is practically unattested 

(exception: 1 Chr 10:4, taken over from 1 Sam 31:4). InQumran and Ben Sira, פן is used, 
as a classicism, in specific text types only. 
 
 In this verse the masculine suffixes of M are rendered by feminine pronouns in 
some of the versions (Antiochene Septuagint, Peshitta, Vulgate). This is not a matter of 
text, but of exegesis. 
 
 M (> G) (explic) נשים pre+ [ שרות 11:3
 The absence of the word  “wives” in G may again reflect the earlier stage of the 
text, as it is easier to explain its later addition in edition A than its omission in edition B 
(or in the process of translation). 
 
 M ] > (ed B) G (exeg) (ed A) ויטו נשיו את לבו

 Edition A is very repetitive, with the formula הטה + לב/בבל  + suffix reiterated 
three times (verses 2, 3 and 4). The alleviation of this threefold repetition by the omission 
of the phrase in verse 3 (verse 1 in edition B) in G may go back to edition B. 
 
אחרים...נשיו 11:4  and אביו...ולא  (ed A) M ] transp G (ed B) 
 It is not impossible that edition B originally omitted the clause “and his heart was 
not perfect withYhwh his God, as was the heart of David his father” from this verse, 
relocating it, as a proper conclusion to the section on Solomon’s sins, after verse 10 (see 
there). The clause may then have been restored to the present verse under the influence of 
edition A, while ending up in a slightly different position within the verse. There is, 
however, no manuscript evidence for this scenario.  
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הנכריות )הנשים (נשיוויטו  * [ M (ed A) נשיו הטו (ed B) G (καὶ ἐξέκλιναν αἱ γυναῖκες αἱ 
ἀλλότριαι) (exeg) 
 The addition of the word “foreign” in edition B coheres with the distinction of the 
two issues in verse 1 discussed above. It shows the attention of the editor to the logical 
flow of the text. It also reveals the secondary nature of edition B. If the word הנכריות was 
present in the original text it is hard to explain why edition A omitted it.  
 
11:5 The entire verse is omitted in edition B, probably because it was felt to add nothing 
to what was told in verses 7-8.  
 
 Gmss (βδελύγματoς ) (theol) ?*שקץ [ M (ed A) אלהי
 A theological correction is here reflected in the Antiochene Greek, which 
supplements the text of verse 5 on the basis of a Hebrew text. The variant in the 
Antiochene text is typologically later than the text of edition A (dysphemism). See below 
on a similar variation between M and S in this same verse. 
 
ואחרי כמוש שקץ מואבים* + [ M (ed A) צדנים  Smss (ܐÙܐܒÍâܐ ܕÿàÏܫ ܖÍãÜ ܪÿܘܒ) (harm 
אבכמוש שקץ מו  v 7) 

 The majority text of the Peshitta adds a third divinity, harmonizing with verse 7. 
The secondary nature of the addition is demonstrated by its absence in ms 9a1. Where 
this manuscript is closer to M than the other Peshitta manuscripts it usually reflects the 
original Syriac text (see M. Weitzman, “The Originality of Unique Readings in Peshitta 
MS. 9a1,” in The Peshitta: Its Early Text and History, eds. P. B. Dirksen and M. J. 
Mulder [Leiden: Brill, 1988], 225-258). 
 
 (equal) (ܐÌßܐ) S *אלהי [ M (ed A) שקץ
 M is typologically later than the text reflected in S (dysphemism). Whether this 
means S preserves the older text is a different question, however. Once the equivalence 
between the terms “abomination” and “god”, when applied to gods of other nations, was 
established, scribes may have been led to change the text either way. From the point of 
view of textual history, the readings are equally valid (equal). 
 
11:6 In edition B the verse follows verses 7 and 8 of edition A.  
 
ירושלםבהר אשר על פני  + [ מואב 11:7  M (explic + harm 2 אשר על פני ירושלם Kgs 
23:13) 
 The absence of these words from edition B are hard to explain if they formed part 
of the original text. It is better, therefore, to suppose they were added in the M tradition 
(including S T V) on the basis of 2Kgs 23:13. 
 
 G (Antiochene text: μελχολ, μελχομ; others: τῷ βασιλεῖ (ed B) מלכם [ M (ed A) מֹלֶךְ
αὐτῶν) S (ܡÍÝàâ) (equal?) 
 Apart from this verse, the god of the Ammonites is always called Milkom in the 
Bible. The absence of mimation in the present verse may be due to a mistake or it may 
reflect an early variant form of this divine name. 



 7

 
מקטיר ומזבח* 11:8  (ed B) G (ἐθυμία καὶ ἔθυε) ] מקטירות ומזבחות (ed A) M ] (exeg) 
 On purely internal grounds one should have to say the Antiochene Text here 
represents the Old Greek, and the Old Greek the original text of the passage. One 
understands that a text accusing King Solomon of active idolatry should have been 
attenuated by later scribes, but the reverse development is hard to envisage. The 
Antiochene text is a narrow basis, however, for constructing the correct Hebrew text. 
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